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Introduction: 

It is being said that the Mughal India produced some very beautiful, excellent and 

knowledgeable pieces of Persian literature, and the Indian Persian literature not only 

equaled the Iranian Persian literature but at some point of time surpassed it in beauty and 

excellence. The Indian Mughalszealously encouraged and promoted the Persian language 

and literature. But here, instead of comparing the merits and demerits of the Persian 

literature of the two countries, I will be trying to find out the reasons and benefits of the 

promotion of the Persian language and literature by the Mughals of India. It will also be 

interesting to know why the Mughals opted to promote the Persian language and literature 

when it was neither their mother tongue nor spoken by the common Indians. 

 

Social aspect: 

The relationships between society and literature are very deep and complex. We are always 

surrounded by our society, and in fact in our whole life, to some extent, we are driven by our 

society. And this influence of the society is responsible, to a large extent, for our 

appreciations and hates of the acts, feelings and thoughts of the human beings. All these 

appreciations, hates, thoughts and feelings are expressed through the medium of languages. 

The languages are transferred by a man to another man either orally or in the written form. So 

in other words all these appreciations, hates, thoughts and feelings expressed through the 

medium of   language, at some points of time, create literature.A developed and rich language 

and literature is one of the essential parts of a civilized society. And the development of 

civilization and language goes hand in hand. Language develops in the same proportion as 

civilization progresses. So every society and civilization tries hard to make its language 

developed.  

The Persian language and civilization, after the Arab conquest of Iran, was over-shadowed by 

the Arab language and civilization. But it came out of the shadow of the Arabs gradually, 

steadily and strongly and it developed itself to such an extent that it became the rival of the 

Arabic language in every field. The Persians language had become the only alternative of the 

Arabic language to represent the teachings and philosophy of Islam. So by the time the 

Mughals came to India the Persian language had already become the knowledge language of 

the Muslims of non-Arabic speaking people, especially in the areas of Trans-oxiana, Persia 

and India. ‘Persian poetry as well as prose, both of which were liberally encouraged by 

Muslim Kings and others well to do lovers of learning, acted as it were  conduit-pipes 

through which ideals of Islam and Islamic culture were diffused in India among non-

Muslims’.(Ghani, 1983, pp. 176-183) 

So the Mughals, while choosing the official language of India, had a few options. They may 

have either chosen Arabic or Turkish or any Indian language as the official language of 

Mughal India; but instead they choose Persian language. The selection of the Arabic language 

might have shown some kind of allegiance to the Caliph. So this language was not selected. 

Turkish language was not as developed as Persian and was also completely new to the 
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Indians. The selection of any Indian language might have diminished the symbol of the 

establishment of a new rule in India. So in the light of the above mentioned options the 

Persian Language had a very favorable position.  By the time the Mughals came to India, the 

people of the Indian sub-continent had already become familiar with the Persian language 

and literature. And this same language and civilization had almost each and every essential 

element of a good administration. So it compelled the Mughal rulers to encourage the 

enrichment of Persian language and literature for establishing a good administration to 

strengthen their stronghold over India.  

The more developed the civilization, culture, language and literature is, the more it attracts 

the people towards itself. And this same theory is applicable to the Mughals when they 

adopted Persian lifestyle, because while staying in Trans-oxiana, they were already 

Persianized to the very core of their life and the Persian language, literature and culture was 

not any more alien to them. The Persian culture and civilization had a long and rich history of 

good administration. So the Mughals carried all these benefits with them to India.(Mill, 1990, 

p. 700) 

Though the Turkish language was the mother tongue of the Mughals but they used Persian 

language in their daily life to such an extent that they got mastery over it and produced 

excellent pieces of Persian literatures such as the poetry compositions of Babur, Humayun, 

DaraShukoh and Zaib-un-Nisha etc. and prose works of Ghulbadan Beghum, Jahangir and 

Dara Shukoh etc. This Persianization was so forceful that the Turkish language hadslowly 

started losing the charm and status of the mother tongue of the Mughals.They were, to some 

extent, becoming unaware with their mother tongue, as is evident from the statement of 

Jahangir which he had recorded in his autobiography regarding the personality assessment of 

prince Khurram(later king Shahjahan). Jahangir says that the prince possesses all the princely 

qualities and he does not bear any evil or bad habits except his unawareness with the Turkish 

language(Jahangir, cited in Bazm-e-Taimooriya, vol.1, p. 170). JauharAftabchi(a companion 

of HumayunandAuthor ofTazkirat-ul-Waqiat) also states that at the time of Humayun, Persian 

language had become the language of general Mughal followers, and Turkish language was 

limited to a few selected people. The emperor Humayun, partly for his personal love and 

partly for its currency among the general Mughal followers, used to talk in Persian. He spoke 

in Turkish only when he liked to be understood by only a few selected people.(Dashti, 2004, 

p. 106). 

C.R Foltz says that in sixteenth and seventeenth century (A.D.) Muslim society, a man of 

letters was by definition a poet(Foltz, 1998, p. 71). And the Mughal rulers and nobles being 

learned and cultured people, showed their personal interest in poetical gatherings andthe 

literary discussions to promote thelanguage and literature. The Persian being the official 

language was the first and foremost beneficiary of all the promotion activities. 

Poetry recitation was the favorite past time for the members of the elite class at that time. 

They organized poetry recitation gatherings; and Persian being the official language and the 

language of culture was the main medium of poetry recitations. These types of gatherings 

were not only organized by the Mughal kings and princes but princesses and nobles too 
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arranged such poetical gatherings.In the words ofAbolghasemDadvar, ‘Poetry appreciation 

was one of the pre-eminent cultural occupations of Mughal nobles. A large number of the 

nobles and higher Mansabdars had poets in their entourage. Patronage of poets was a status 

symbol, and the expenses incurred were well-justified in a noble’s view. Since Mansabs and 

estates were not hereditary, the Mansabdars and nobles tried to spend their wealth as lavishly 

and as elegantly as possible during their lifetime’(Dadvar, 2000, p. 137). 

Ellison Banks Findly in his book, Nur Jahan: Empress of Mughal India writes that Nur Jahan 

belonged to a linage known for its literary and scholarly achievements and the composition of 

verses had long been a favored pastime for many of her relatives as it was for those at the 

royal Court. Poetry contests were popular at the Mughal Court and it was here that 

recognized poets could recite verses composed on the spot before an assembly of their 

peers(Ellison Banks Findly, 1993, p. 226). 

In those gatherings, a competitive environment was provided to the poets. Those gatherings 

provided a platform for new poets to showcase their skills and compete to reach and surpass 

the levels already set by the established master. The established masters tried to achieve more 

perfection to continue their mastery over the rest of the upcoming poets. And in this way, 

those gatherings proved to be a very important platform for the promotion of literature.Abdul 

Qadir Badauni writes thatJafar Beg Qazvini was a learned man and a man of profound 

thought; and was unique in describing each and every event. He always had a keen desire to 

surpass others and made attempts to produce better and more innovative work or at least to 

excel in any art(Badauni, p. 508). 

Mughals were brought up in aliberal environment and their mind was free from religious 

bigotry (although sometimes they used religion for the political benefits).It encouraged them 

to find out the interesting and knowledgeable thoughts from across the religions and 

regions.Akbar used to listen and understand the books of different parts of the world. He was 

aware with almost all the interesting and historical facts of the world. He also loved the 

different philosophical thoughts.(Ziauddin, 2005, p. 160). This curiosity of the Mughals to 

know more about the new thoughts and ideas forced them to have Sanskrit and Arabic works 

translated into Persian.Abul Fazl also mentions the subjects that were taught in Persian 

medium schools during Akbar’s reign. It includedethics, arithmetic, accounting, agriculture, 

engineering, astronomy, domestic sciences, civics and politics, medicine, logic, higher 

mathematics, history, the physical and mechanical sciences and theology(Ziauddin, 2005, p. 

160).From the above mentioned subjects, it is clear that the school curriculum was diversified 

and was not confined to the religious and moral education only. So a lot of books on various 

subjects as religion, science and history were needed to be translated from Sanskrit and 

Arabic into Persian because the medium of education was Persian. Some books were 

translated into Sanskrit too. These translations, on one hand satisfied the curious minds of the 

Mughals and on the other hand it enriched Persian language and literature. 

Broad mindedness of the Mughals proved another important aspect in the promotion of 

Persian language and literature. They promoted scholarly talents without enquiring about the 

religion and beliefs of a person. We have the example of SheikhMubarak and his two sons 
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(Faizi and AbulFazl) being hunted down by a group of courtiers for their ideology. But when 

Akbar got the news about their talents, he promoted them to such an extent that Faizi became 

Malik-us-Sho’ara and AbulFazl produced inimitable literature called Akbar Nameh and A’in-

e Akbari. Mullah Abdun Nabi, the author of Maykhana, who came to India in 1608 A.D., says 

that every A’lim (scholar) of Persia would come to India if he had the opportunity to do so, to 

take the benefit from the generosity and patronage of the Indians(Sayed, 1958, p. 185). 

AbdunNabi had heard the praise of India from merchants and other Persians, who had been 

there. His first impression was that it was an extraordinary country where everything was 

cheap and plentiful. Everyone had the freedom to live as he pleaded without any interference 

or persecution(Sayed, 1958, p. 185). Abdul Razzaq Fayyaz Lahiji expresses his eagerness to 

settle in India in these words: ‘great is India, the Mecca for all in need, particularly for those 

who seek safety. A journey to India is incumbent upon any man who has acquired adequate 

knowledge and skill’(Dashti, 2004, p. 106). 

According to Irfan Habib “the sectarian divide could not prevent the intellectual interchange 

between the scholars of India and Persia; and for this, the generally tolerant policy of the 

Mughal Empire must receive its due share of credit(Habib, 2002, p. xxx) 

Competitive environment at the Mughal Empire proved very crucial for the promotion of 

talented people. Mughal nobles also competed with each other for acquiring the loyalty of the 

Men of Letter. This competitive environment was free of biasness, and the poets and scholars 

were free to migrate to any court, be it a court of the king, princes or nobles. “The generosity 

of the Mughal Emperors to Persian poets, and the vying of their literary-minded and art-

loving dignitaries with one another in attracting and recruiting poets and artists, has become 

legendary(Qureshi, 1966, p. 216). 

 

Political aspect: 

Almost every victorious nation and race of the world had imposed its own language, culture, 

tradition and administration on the defeated nations or races as a symbol of victory. The 

Mughals too were no exception. So after getting victory over Indian states, the Mughals had 

two options; either adopt the Persian culture, tradition and administration, or style their court 

according to the customs and rules of the Caliphs and show some type of allegiance to them 

(the Caliphs had the symbolic suzerainty over the whole Muslim world). The Mughals 

adopted the Persian style of administration. It fulfilled their aims of both imposing a new 

ruling style on the defeated people and at the same time negating even the symbolic 

suzerainty of the Caliphs. 

The Mughals being Muslims and representative of Islam had no hesitation in adopting 

Persian language as the language of their administration because after the Islamization of 

Iran, Persian language had enriched itself with Islamic literature equally to the level of Arabic 

language and competed successfully withthe Arabic language as a representative of Islamic 

culture and knowledge.Ibn-e-Khaldun, in one of his statement, justifies the adoption of 

Persian language as the language of Islam. He says that ‘most of the Hadith scholars who 
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preserved traditions for the Muslims also were Persians or Persian in language and 

upbringing. Furthermore, all the scholars who worked in the science of the principles of 

jurisprudence were Persians. The same applies to speculative theologians and to most Quran 

commentators. Only the Persians engaged themselves in the task of preserving knowledge 

and writing systematic scholarly works. Thus, the truth of the following statement by the 

Prophet Muhammad (pbuh) becomes apparent: ‘If scholarship hung suspended in the highest 

parts of heaven, the Persians would attain it’ (Khaldun, 1970, pp. 429-30) 

Mir Jamal-ud-Din Husain Inju Shirazi, a comprehensive Persian lexicon of Akbar’s period 

also emphasizes the same above mentioned point that Persian together with Arabic was the 

language of Islam. The Prophet, according to Inju, spoke highly of the merits of the people of 

Pars. He cites verses from the Qur’ān in appreciation of the people of Pars for their bravery 

and courage to fight for a noble cause. Faith (Iman) according to Inju is integral to their 

(people of Pars) character. They would have acquired faith even if it was far in the 

sky(Shirazi M. J.-u.-D., 1972, p. 14). 

The Persian language, from the very beginning of the Muslim rule in India, had got the 

currency as one of the administrative languages. Delhi Sultans had propagated themselves as 

the descendants of Afrasiyab,the great mythical Iranian king and hero. They had organized 

their court in Persian style. So, in a limited sphere, the people of India have become familiar 

with Persian language, culture and administration.It acted as a single common language for 

day to day administrative works of the empire and proved very useful for ruling, centralizing 

and unifying such a large country like India with a lot of different languages and cultures. In 

fact, it is a popular maxim that in India language is changed at every 7 kos. On the other 

hand, Persian was known to the Indians, from the banks of the river Sind to the Bay of 

Bengal. The famous line of Hafiz of Shiraz (d. 1389) is a testimony of the receptive audience 

that the Persian poetry had in India: 

 

شکر شکه شوود ٌمً طوطیان ٌىد 

 زیه قىد فارسی کً بً بىگالً می رود

(All the Indian parrots will turn to crunching sugar with this Persian candy which goes to 

Bengal)(Shirazi H. , Diwan, 1972, p. 172) 

If Amir Khusrau is to be believed, as early as in the fourteenth century, ‘the Persian parlance 

enjoyed uniformity of the idiom throughout the length of four thousand parasangs, unlike the 

Hindavi tongue, which had no settled idiom and varied after every hundred miles and with 

every group of people. As late as the eighteenth century, Hindavi did not evolve a uniform 

idiom even in northern India. Siraj-ud-Din 'Ali Khan Arzu (d. 1756), a noted eighteenth-

century poet, writer and lexicographer, mentions Gwaliori, Braj, Rajpati, Kashmiri, 

Haryanavi, Hindi and Punjabi as diverse authentic forms of Hindavi, besides the dialects of 

Shahjahanabad-Delhi and Akbarabad-Agra’(Arzu, 1968, p. 75). In the presence of these 

diverse languages, Persian became a very useful tool for ruling and unifying the vast Mughal 

Empire.Muzaffar Alam writes that “the Mughal Empire developed a new court culture in 

which the wider use of Persian, not only as the universal language of imperial administration 
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as part of the unprecedented systematization that the Mughals attempted, but also as the main 

vehicle of cultural and literary discourse among the ruling elites, was an important 

manifestation(Alam, 1998, p. 335). 

Muzaffar Alam also says that the Mughals were not content with establishing a mere 

paramount and imperial authority over the numerous local and regional power centers. They 

aspired also to evolve a political culture, over-arching the diverse religious and cultural 

identities. Persian, in the existing circumstances, promised to be the most appropriate vehicle 

to communicate and sustain such an ideal (Alam, 1998, pp. 317-349). 

Although the Persian nobles were known as Ahl-e-qalam (men of pen) but they did not 

confine themselves only with the administrative works. With passing of times, they also 

acquired the expertise of Ahl-e-saif (men of swords) and gathered around themselves devoted 

and faithful band of soldiers and managed to reserve for themselves a special status in the 

ranks of the nobility and the military aristocracy. They were good politicians and dominated 

the Mughal court and state as much as they did in the sphere of the fine-arts. It is not strange 

to discover that Persia supplied Mughal India, more talented immigrants than all other 

countries combined (Stephen, 1991, p. 126). And these men of pen, who were expected to 

perform clerical jobs, were Persian speaking people. The Mughal administration was 

dependent upon these Persian people for the performance of day to day works other than 

military works. So the Mughals were not in a position to adopt any other language as their 

administrative language. 

The Persians, after combining the qualities of pen and swords in themselves, emerged as the 

most powerful group in Mughal court. The Persian nobles and administrators formed one of 

the largest ethnic group in the Mughal nobility. They had kept close ties with their homeland 

and it was a threat for the Mughal empire as there was a possibility that given encouragement 

these Persian nobles might revolt. Thus a possibility of bringing the Safavid intervention. It 

was a grave threat and it could not be countered as it is a fact that no Indian held the similar 

position in the Safavid court(Richards, 2002, p. 111). So the Mughals adopted not only the 

Persian culture, but they also promoted Persian language and literature to give them a feeling 

of being at home. Persian nobles’ close ties with their homeland and the presence of Shiite 

governments down south India always presented the possibility of revolt if they were not 

satisfied with Mughal government. 

The Mughals have never accepted the suzerainty of the Caliphs and one possible reason 

behind the patronization of the Persian poets and scholars was that they wanted to show to the 

Muslim world that they were not inferior to the Caliph in any field of life, whether it is 

money, power or culture. They wanted to show to the Caliphs and also to the Muslim world 

that they were capable of developing an independent literature as grand as theirs (they were 

successful in converting every important religious, historical and philosophical work into 

Persian), and their negation to the suzerainty of the Caliph is justified and their kingship 

without the acceptance of the suzerainty is legitimate.  

Mughals were also to compete with the Safavids of Persia and the rulers of Deccan for their 

superiority of status. Their competition with the Safavids of Persia was to attract to their court 
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the trained and excellent persons in all walks of life, be it politics, science, administration or 

literature. These Iranian people specially clerks remained in noticeable control of accounts 

and carried their jobs with unmatched efficiency and integrity throughout the heyday of the 

Mughal empire. Aurangzeb had accepted the efficiency and importance of the Persians. He 

says that the Persians are more efficient than any other nations in the field of clerical jobs. 

They also had fought bravely for the Mughal empire. The most important point accepted by 

the Aurangzeb is that the Persians have never been accused of treachery. But at the same time 

Aurangzeb accepts that Persians insist on to be treated with great honor and also it is very 

difficult to get on well with them.The emperor, at last, accepts that there is no other way but 

to pacify them.(Hamid-ud-Din, 1912, p. 53). 

The Muslim kingdoms of Deccan were a challenge for the superiority of Mughals as they 

were ruling independently. Although the Mughals had won to themselves almost all the 

important Muslim and non-Muslim North Indian independent provinces but they were unable 

to subdue completely the Deccan kingdoms. These independence kingdoms of Deccan 

represented a great challenge to the undisputed Mughal superiority in India. Furthermore, the 

Mughals had diplomatic contacts with these kingdoms, and the diplomacy was performed 

through Persian language. As the Persian language was patronized in these courts, and some 

excellent literary personalities and corpuses were being produced in these courts too, the 

Mughals were forced to promote the Persian language zealously to get the upper hand over 

them in the field of literature because ‘dispatching a diplomatic mission could never be done 

without drafting from the envoy’s master and, in the Persian and Indo-Islamic culture, 

diplomatic correspondence (tarassul) became a literary genre in itself. Such letters were 

usually drafted by a leading Munshi of the Court which would then be read and sealed by the 

ruler himself.On occasions, letters were written by the Wazir, as AbulFazl and Itimad al-

daulat Hatim Baig both did repeatedly for Akbar and Abbas-I respectively’.(Mitchel, 2000, p. 

160) 

The Persian scholars and the Persian language rescued the Mughal emperors from 

embarrassments a few time. In this regard it must be noted that in 1595A.D.Mirza Muzaffar 

Husain Safawi, the Persian commandant of Qandahar, enticed by an influential Mughal noble 

Shah Beg Kabuli, surrendered Qandahar before the Mughals(Badauni, p. 416).Shah Abbas-I 

became very displeased to know the loss of Qandahar, hence, afterwards he spared no efforts 

to regain it at any cost but at the same time he also tried to maintain the friendly relation with 

the Mughals. In 1598 A.D., Shah Abbas-I sent his envoy Minuchihr Baig to Mughal Court, 

with a royal letter comprising friendly words for long-lasting diplomatic relations between 

both the empires. The envoy, at the Court of Akbar, recited the following historical quatrain 

of Mulla Wahid, who was a famous poet of Persian: 

 

رومی بہ سىان و تیغ و خىجر وازد   زوگی بہ سپاي و خیل و لشکر وازد

عباش بہ ذوالفقار حیدر وازد    اکبر بہ خسیىہ پر از زر وازد

 

The Zangi is proud of his soldiers, tribe, and army, 
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The Rumi is proud of his spears, sword, and dagger, 

Akbar is proud of his treasury full of gold, 

Abbas is proud of the sword of Dhulfiqar Haider (Hazrat Ali R.A.T.A). 

This quatrain of the Persian ambassador was a direct hit at Akbar, as the king had bought the 

loyalty of the Persian commander of Qandahar. The whole court felt this sarcasm of the 

Persian envoy. Akbar glanced at Faizi, who at once came forward and gave its extempore 

reply in the same strain that: 

 

دریابہ گہر فلک بہ اختر وازد   فردوش بہ سلسبیل و کوثر وازد

 کوویه بہ ذات پاک اکبر وازد   عباش بہ ذوالفقار حیدر واز

 

Paradise prides on its stream: Salsabil and Kausar, 

The sea boasts of its pearls, the sky of its stars. 

Abbas takes pride in the sword of Ali, 

The object of pride to both the worlds is the pure-self of Akbar 

(Ghani, 1983, pp. 64-65) 

 

If there was not a poet to the caliber and talent of Faizi, then it was almost impossible for 

Akbar to defend himself in the same literary and sophisticated manner before the eyes of his 

courtiers, the Persian envoy and the world. 

 

Babur and Humayun were under some Iranian obligation as they have been assisted, at some 

point of time, by the Persian court to get their thronesback. So, for the Mughal dynasty of 

India, there was some kind of moral obligation to rule under the shadow and superiority of 

the Persian kings. But the Mughal rulers were too ambitious to be called inferior to the 

Persian kings. They accepted the Persian help in very adverse situations. So after establishing 

themselves firmly in India, they adopted every possible tool and mean to prove that they were 

not in any way inferior to the Persian kings. And promotion of Persian language and literature 

was one such tools. And the Mughals succeeded in this venture as they won over not only the 

general poets of Iran, but a lot of Persian poets who were associated directly to the Persian 

court, also switched over their loyalty to the Mughal court. The allegiances of the Iranian 

court poets to the Mughal court showed to the world that they were not inferior to the Persian 

kings. 

 

Economic aspect: 

The Mughal India was a prosperous country. The balance of trade was favorable for India. 

The agriculture was also generally good and generated a lot of revenue. As a result of trade 

and commerce and agriculture, the ruling class had a very rich treasure at its disposal. 

Though the nobles were also involved in trade and commerce, but their main source of 

income was land revenue which they collected from their Jagir lands. These Jagir lands were 



73 
 

not permanent or hereditary and there was no guarantee of the treasure of a generation being 

transferred to the next generation. So the nobles chose to spend their income splendidly and 

lavishly on their lifestyles. The literature being an integral part of their lives, immensely 

profited itself from their generosity. In the words ofAbolghasem Dadvar, Poetry appreciation 

was one of the pre-eminent cultural occupations of Mughal nobles. A large number of the 

nobles and higher Mansabdars had poets in their entourage. Patronage of poets was a status 

symbol, and the expenses incurred were well-justified in a noble’s view. Since his Mansab 

and estate were not hereditary, he tried to spend his wealth as lavishly and as elegantly as 

possible during his lifetime. Most outstanding of the patrons of poets among the Mughal 

nobility was Abdur Rahim Khan-i-Khanan. His generosity was princely, as he had Mulla 

Nawai weighed in gold and gave a thousand gold coins to Shakibi; and took Hayati and 

Shawqi to his treasury to carry away as many gold coins as they could. His protégé Abdul 

Baqi Nihavandi has left in his Maasir-i-Rahimi accounts and specimens of verses of scores of 

poets, most of them of Persian origin, who enjoyed his patronage(Dadvar, 2000, p. 137). 

Literary excellence provided a type of job security. Besides being occasionally rewarded, the 

poets and scholars were granted Jagir lands according to their caliber. These Jagir lands of the 

scholars remained almost intact throughout their lifetime and were not confiscated with the 

transfer of powers (in contrast to the Jagir lands of nobles which was confiscated with the 

change of power). The Mughal emperors also required the Persian knowing people for 

managing the daily affairs of their empire. So it was also the one of the requirement to get 

government job. 

The promotion of Persian language helped the Mughals to streamline their administration. As 

the Persian language got the currency among the general people, the Mughals gave up the 

system of maintaining the official records in two languages, one in Persian and other in a 

local language and adopted the system of keeping the official records only in Persian 

language. This development, on the part of government, was a great help for saving the time 

and money.  

 

Conclusion: 

After providing a stable political environment and achieving economic prosperity, literary 

advancement was the next obvious and legitimate step. The promotion of literature was a tool 

to satisfy the curious minds and literary interests of the Mughals and establish the superiority 

of Mughal rule not only over the common men but also rival rulers of the world. And as we 

know that the Mughals had selected Persian language as the court language, so the Promotion 

of Persian was obvious. 

A number of social, political and economic forces were working behind the promotion of 

Persian Language and Literature by the Mughals. Persian language was a developed 

language, and it also had a rich experience of administration. So it helped the rulers to 

manage their administration smoothly. It also solved the dual question of Mughals of 

imposing a new language on the defeated India and at the same time negating the symbolic 
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suzerainty of the Caliph. The Mughals promoted the people based on their merits only. So the 

meritorious people of every belief thronged to their court.These meritorious people helped 

the Mughal empire in every walk of life.Persian language helped the Mughals to streamline 

and unify their administration. It also provided an opportunity to do away with the keeping of 

government records in both the Persian and one of the local languages, thus saving both the 

time and money. Through the promotion of Persian language, the Mughals tried to establish 

their superiority over their contemporary kingdoms such as Deccan Sultanates, Iran and the 

Caliphate. Persian language had already become the knowledge language of non-Arabic 

speaking Muslims so it required the translation of the religious and philosophical Arabic 

books into Persian so that it can be accessed by the non-Arabic speaking Muslims. The 

curiosity of the Mughals to acquire more and more knowledge and also the inclusion of 

various subjects into Persian medium schools forced them to have various books of different 

languages translated into Persian language. The Mughals were not only fascinated by the 

Persian language, literature and culture but also by the Persian style of administration. 

Competition with the Safavids and Deccan Sultanates to attract talented peoples to their court 

and also their dependency upon the Persians to perform every administrative duty was 

another reason behind the promotion of Persian language by the Mughals in India. 
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